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Facilitator's Notes

The following verses have been split into four, to be delivered across four sessions:

o Verses1-5

o Verses 6-10

o Verses 11-13

o Verses 14-18

Play one of the following clips whilst the attendees are arriving:
https://www.youtube.com/watch?v=IIYHQgs9jL 2k
https://www.youtube.com/watch?v=CpUIPq4ZTok

Worksheets have been prepared as an accompanying guide to this resource.

This resource contains ‘Guided by the Qur'an’ stories which show how the Companions
(radiyAllahu ‘anhum) directly implemented Qur'anic Guidance, allowing them to
transform themselves and their societies.

Encourage all participants to bring a small journal to record the du‘as they wish to add to
their personal du‘a@’ list as they progress through the sarah.

Encourage all participants to memorise the slrah so that they can recite in their salah
and taste its sweetness.

These are not tafsir sessions; rather they are designed to help participants reflect and
think. As a facilitator, avoid dominating the discussion. Allow participants enough time to
listen to each other.

As you engage with the material, participants should ask themselves: What is Allah
telling me? What is Allah asking me to do? How can | apply Allah’s words to my life?

Ibn al-Qayyim (rahimahullah) said, “If you want to benefit from the Qur'an, gather your
heart when it is recited, focus your hearing, and act like you are being directly
addressed by Allah, as it is an address from Him to you upon the tongue of His
Messenger. Allah said, ‘Indeed there is a reminder in that for whoever has a heart or
whoever listens attentively with his heart present’ (50:37)."



https://www.youtube.com/watch?v=IIYHqs9jL2k
https://www.youtube.com/watch?v=CpUIPq4ZTok

Introduction to the Surah

e Sdurah al-Hujurat is the 49th surah of the Qur'an and it was revealed in Madinah.

e Itis the surah which covers the ethical framework of relationships: with Allah, with the
Prophet i, with the believers and with humanity at large

e It was revealed in the 9th year after hijrah; the year of delegations (‘am al-wufud).
People came in delegations pledging allegiance to the Prophet isf; the growth of Islam
was exponential during this period.

e Civilisations stand and fall based on their ethical framework. Your adab
(etiquettes/manners) can make or break your faith.

1. The previous Slrah (SGrah al-Fath) discussed the incident of Hudaybiyyah, and it was
proof that the decisions of Allah and His Messenger are always the best and should be
followed:

e The polytheists of Makkah were excessive in their demands and conditions:

o To erase the basmalah from the written treaty after it had been written, out of
arrogance and disdain, saying, "We do not know ‘the Most Merciful, the Most
Compassionate.” They demanded that it be replaced with “In Your name, O
God,"” according to their pre-Islamic custom.

o To delete the words “Messenger of God". They said, “If we knew you were the
Messenger of God, we would not have fought you.”

o To not perform ‘umrah in the current year, even though they had brought their
sacrificial animals and were extremely close to the Ka'bah

e The Muslims were deeply distressed by this and by other forms of obstinacy and
extreme rigidity shown by the polytheists. To accept this treaty (which had terms and
conditions apparently humiliating to the Muslims) at its face value was quite a test for
the faithful Companions. The incident that had disheartened the Muslims as defeat
was thus referred to as victory by Allah, and later developments revealed it truly was.

e Surah al-Hujurat was therefore revealed after the Companions (radiy Allahu ‘anhum)
had witnessed the signs of God, after the vision of the noble Messenger of
performing tawaf with his companions had been fulfilled, and after they entered the
Sacred Mosque in safety.

2. Surah al-Fath ends by mentioning the lofty status of the Messenger of Allah st and this
Suarah starts with the respect that the Messenger st deserves:
o Describing him as ‘His Messenger’ who makes His religion prevail over all
others: (48:28).



Establishing the morals of an Islamic society.

Educating believers and instructing them to revere Allah and His Messenger s, and
respect His creation

Purifying the Muslim community from harmful and serious behaviours — such as
mockery, offensive nicknames, evil suspicion, spying, and backbiting — that not only
damage individuals and relationships but also have wider consequences for society as a
whole.

Explaining the wisdom behind the creation of people into different nations and tribes,
and clarifying that true superiority in the sight of God is through piety alone.

Clarifying the greatness of iman, and that it is not merely a claim a person makes; rather,
it is something that settles in the heart and is affirmed by speech, action, and striving in
the cause of God Most High.



Part 1 (Verses 1-5)
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O believers! O you who believe, do not proceed ahead of Allah and His
Messenger, and fear Allah. Surely Allah is All-Hearing, All-Knowing.

Reason for Revelation:

“The two righteous ones were almost ruined — Abu Bakr and ‘Umar b. al-Khattab (radiy
Allahu ‘anhuma) — when the delegation of Bani Tamim came to the Nabi 2st. One of them
suggested appointing al-Aqra‘b. Habis al-Tamimi al-Hanzali, the brother of Bani Mujashi’,
while the other suggested someone else.

Abu Bakr (radiy Allahu ‘anhu) said to ‘Umar (radiy Allahu ‘anhu), “You only wanted to oppose
me"” ‘Umar (radiy Allahu ‘anhu) replied, "I did not intend to oppose you.” Their voices then
rose in the presence of the Nabi 5%, and this ayah was revealed.

After this incident, whenever ‘Umar (radiy Allahu ‘anhu) spoke to the Nabi i, he would
speak so quietly, like someone whispering privately, that Nabi 52 sometimes had to ask
him to repeat himself in order to hear him.” (Adapted from Ahmad 16133)

La tuqaddimai:
There are three opinions regarding the meaning of ‘Ia tuqgaddima’:
1. Do not speak about a matter before the Prophet it speaks about it, and do not
decide on any matter except after his consideration.
2. Do not put forward leaders in his presence, for he appoints whomever he wishes.
3. Do not walk ahead of him when he walks.

This verse highlights a fundamental aspect of our faith: submitting to Allah and His
Messenger. However, submission only comes through knowing Your Lord and His
Messenger. Once you know your Lord, you will know your place and your limits. Knowing
Your Lord and having strong iman, should show in your actions.



Guided by the Qur'an

The companions (radiy Allahu ‘anhum) understood and internalised this. When the Prophet
st sent Mu‘adh (radiy Allahu ‘anhu) to Yemen, he asked him: “How will you judge?” Mu‘adh
replied, "I will judge according to what is in the Book of Allah.” The Prophet st said: “What
if it is not in the Book of Allah?” Mu‘adh replied, “Then with the Sunnah of the Messenger of
Allah.” The Prophet said: “What if it is not in the Sunnah of the Messenger of Allah?” Mu‘adh
said, "Then | will strive to form an opinion (ijtihad).” The Prophet said: “All praise is All praise
is for Allah who enabled the messenger of the Messenger of Allah &5 to do what pleases
the Messenger of Allah.”’

e O believers (lgial uJ.xJI Le,Jl b):

e What is about to come in the verse is the qualities of the believer.

e ‘Abdullah b. Masu‘d (radiy Allahu ‘anhu): Whenever you hear 'O believers’, pay
attention as this is your Lord summoning you so give Him your undivided attention as
He is about to tell you something that is good for you or cautioning you against
something that is bad for you.

e The expression “those who believe” was chosen to address the believers in order to
stir their religious zeal, awaken their attachment and submission to the One who
made faith beloved to them and adorned it in their hearts, and who made disbelief,
wickedness, and disobedience hateful to them. Nothing is dearer to their souls than
this beloved call and this noble attribute from their Great and Generous Lord.

o dJgdjd cl.UI SN O ls3355 3 is the foundation of the din: prioritise Allah and His Messenger

in everything. This structure that Islam gives us is very liberating.

e Every Muslim is obligated to check first. The voice of the Prophet il should be above
all other voices, and his word is the leading word and its guide. His Sunnah stands above
all laws and human desires.

e Believers must not speak before the Prophet speaks, nor act before he commands; this
is the essence of the proper etiquette required with God and His Messenger. It is the
hallmark of a servant’s true happiness and success, and missing it leads to the loss of
eternal bliss and everlasting reward.

e This is a strong prohibition against putting your own opinion or action ahead of the
Prophet's fisf. Once the Sunnah of the Messenger st is established, it must be
followed and given precedence over any other opinion or action.

< Reflect
@\, Have you made a sincere effort to learn about the teachings of the
\\ // Prophet ist on relevant topics to your life, so that you are aligned with

his opinion and preferences?

el (ise ol ginss 6™t 16 ol J] dies e v arle all o alll Jgewy 0 Slsa s+ pass Jal e Slas Clouol (o oubi 2 !
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Have taqwa of Allah; this is our constant reminder and is the key to salvation in this life
and the next.
Fearing Allah is a means of spiritual purification.
Whoever doesn't check what Allah and His Messenger has said about a topic; this is a
sign of spiritual corruption
e+l 2ao0: He hears what you express openly and knows what lies within your inner

selves. So fear His punishment and beware of His might, for He hears your words and
knows your intentions and actions. Therefore, He alone deserves to be feared.

/’ >\ Reflect
€D | What aspect of the din do you find difficult to submit to? Why? How can
~_~ this verse help you?

/\ Activity
@ What would the following look like if everyone prioritised the command

of Allah and His Messenger sif:

1. Individual

2. Families/Social circles
3. Society

4. World

2835 Jaalb d lgiaxi 35 ,_,;..JI D30 999 aS5lgol 192835 3 lgisl (ull gl b
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O believers! Do not raise your voices above the voice of the Prophet, nor speak loudly

to him as you do to one another, or your deeds will become void while you are
unaware.

e Thisis the second etiquette Allah is teaching the believers.



Allah is reminding the believers of the status of the Prophet iz and thus to not be
casual with him, and instead address him in the appropriate respectful manner with a
lowered voice, and with the appropriate titles. (See 24:63)

It is not limited to not raising your voice in front of the Prophet ils:t, but also
encompasses every Sunnah established by the Messenger of Allah it

The Messenger 5% had many responsibilities. He received revelation from his Lord,
conveyed it and explained it; he governed the Muslims in their worldly affairs and
their Hereafter; he thought constantly about their dignity and how to ward harm away
from them; he considered how to deal with those who fought him and those who
made peace with him; and he reflected on how to secure goodness for the Muslims.
Despite all of this, he was human: harshness hurt him, and roughness disturbed his
heart. One who is in such a state deserves to be granted calm and serenity, and to be
kept away from anything that unsettles the mind.

Allah trained the Companions in this manner with the Messenger is& and forbade
them from harshness. One of the purposes of this prohibition was to restrain them
and instill within them the habit of gentleness and courtesy in speech, and to ensure
that this habit extends to their dealings with him and with others. Thus, just as this
etiquette applies in relation to the Messenger %, it is also an etiquette governing
the believers in their interactions with one another.

Act
@ What one thing will you do to improve the way or manner in which you

speak?

(8515.51 152855 3

There are three interpretations to this:

1.
2.

Don't raise your voice

Don't speak excessively: the one who speaks excessively is speaking while others
are silent, and during their silence his voice is effectively raised, even if it is not loud
in itself when viewed in isolation. Thus, no one should speak at length in the presence
of the Prophet s in comparison to the Prophet's own speech, because the Prophet
st is the conveyor of revelation.

Don't speak in a tone of self-importance: do not make your words superior to the
words of the Prophet i, nor adopt a domineering tone.

/’ O\ Reflect

/l Do you fall into any of the above interpretations? What can you do to
— improve?



Guided by the Qur'an

When Allah revealed the verse, "O you who believe, do not raise your voices above the voice
of the Prophet,” Thabit b. Qays (radiyAllahu ‘anhu) entered his house, closed the door behind
him, and began to weep. The Prophet s noticed his absence and sent for him, asking
about his situation. He replied, “l am a man with a loud voice, and | fear that my deeds have
been nullified.”

He said, “You are not among them. You will live in goodness and die in goodness.”

Then Allah revealed, “"Indeed, God does not love every arrogant boaster,” so he closed his
door upon himself and began to weep. The Prophet it again noticed his absence and sent
for him, and Thabit told him “I love beauty, and | love to be a leader among my people.”

He said, “You are not among them. Rather, you will live praised, be killed as a martyr, and
God will admit you into Paradise.”

When the Day of al-Yamamah came, he went out with Khalid b. al-Walid (radiy Allahu ‘anhu)
against Musaylimah the Liar. When the two sides met, the Muslims initially withdrew. Thabit
and Salim, the freedman of Abl Hudhayfah, said, “This is nhot how we used to fight during
the time of the Messenger of God .s£.." Then each of them dug a pit for himself, stood firm,
and fought until they were killed.

On that day, Thabit was wearing a valuable coat of mail. A man from among the Muslims
passed by and took it. Later, while a Muslim man was asleep, Thabit ibn Qays came to him
and said, "l entrust you with a bequest. Beware of saying, ‘This is only a dream,’ and thus
neglecting it. When | was killed yesterday, a man from among the Muslims passed by me; his
dwelling is at the far end of the camp. Near his tent is a horse tethered on a long rope. He
has placed a cooking pot over the armor, and above the pot is a saddle. Go to Khalid ibn
al-Walid and tell him to send someone to retrieve my armour.

And when you arrive in Madinah to the successor of the Messenger of God 2%, inform him
that | owe such-and-such an amount in debt, and that so-and-so from among my slaves is to
be freed.”

The man went to Khalid ibn al-Walid (radiyAllahu ‘anhu) and informed him, so he sent for the
armour and it was brought back. He then informed Abua Bakr (radiyAllahu ‘anhu) of his vision,
and AbuU Bakr carried out his bequest. We do not know of anyone whose will was executed
after his death except Thabit (radiyAllahu ‘anhu).?

/’ >\ Reflect
\@/) What does respecting the Prophet it entail?
~—~ [Following his example; Respecting those who convey his words]

1119 : @8l gl dxall Glgadl € Lo 1 jhaall | Gulidl ol : oasmall | Golads ¢ und ¢ i dil 1 gl 2
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e Allah is warning the believers: some habits, at first, may be tolerated, but if they are
repeated, they become habits, and thus the soul becomes negligent and this may result
in a person doing things unconsciously without realising the harm.

e If you do not guard yourselves from the outset against improper actions, you will fall into
them after they become habitual, and their negative effects will overwhelm you,
precisely because repeated familiarity leads to carelessness, even though initially you
would have acted with vigilance and restraint.

e “Most great fires come from small sparks.”

e This verse emphasises the importance of having taqwa (always being aware of Allah)
and protecting oneself from ghaflah (heedlessness).

N
@\, Reflect
\ A/ Which sins have you normalised and no longer notice?

e This shows that failing to follow proper etiquette in the Sharr'ah can cancel a person'’s
good deeds without them realising it. A wise person becomes careful and cautious,
avoiding even small mistakes, knowing that they could lead to loss of reward or
punishment.

In the SharTah, there is an important principle known as "blocking the means” (1,3l w),

which means preventing harmful outcomes by stopping the small actions that can lead to
greater sins or corruption. Islam does not only prohibit the final wrongdoing, but also closes
the doors that may gradually lead to it, protecting both the individual and society from harm.

/\ Activity Option 1 Activity Option 2
@ 1. Identify a ‘'small sin’ 1. Think of a big issue in
k/ 2. What impact does this sin have society now
on a) individual b) 2. What small sin led to it?
families/social circle c) society
3. What could this sin lead to?
4. What one thing will you do to
block the path early?

10
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Indeed, those who lower their voices in the presence of Allah's Messenger are the

ones whose hearts Allah has refined for righteousness. They will have forgiveness
and a great reward.

€\

C

e Allah has refined/tested their hearts: ‘imtahana’ refers to a trial or examination. It comes
from a verbal form that emphasises intensity and thoroughness: Allah has rigorously
tested their hearts. The lam (J) in “for piety” (li-tagwa) indicates purpose: the testing is
for the sake of cultivating piety in their hearts. In other words, Allah tests them so that
they may become truly God-conscious and steadfast in righteousness.

e This testing can also be understood figuratively, meaning that the trials and exercises in
obedience solidify piety in the heart so that the heart remains consistently God-fearing.
It emphasises that true piety is visible through perseverance and practice, not just a
temporary state.

e This verse indicates that true righteousness comes from the heart, as shown in the
phrase “the ones whose hearts Allah has refined for righteousness.”

e The Prophet s said “Tagwa (piety) is here,” pointing to his chest?

e Taqwa: following Allah's commands + staying away from His prohibitions

e Taqwa is strengthened by continuously obeying Allah in times of both hardship and
ease.

Guided by the Qur'an

AbU Hurayrah and lbn ‘Abbas (radiy Allahu ‘anhuma) said: When this verse was revealed,
Abu Bakr would whisper to the Prophet £s2. And Ibn al-Zubayr (radiy Allahu ‘anhu) said:
When this verse was revealed, whenever ‘Umar (radiy Allahu ‘anhu) would speak to the
Prophet iisf, the Prophet ist would have to ask him to repeat himself, because of how
much he lowered his voice.

Act
@ Lower your voice when you visit the Prophet 2st's Masjid. Lower your

voice in a gathering where his words are being said. Lower your voice in

(2564) alusag draisa (6064) Glsdl azmyst : gyl ®
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any gathering where Allah and His Messenger il are mentioned.
Lower your voice in the Masjid.

/\ Act
@ Make this du‘a@’ regularly:

Ls)m_:i LGJ.JJJJL)A.CLS).LQIQ

O Allah, guide me to the best of morals/character. No one guides to
the best of them except You. Protect me from evil deeds and evil
character. No one protects from their evil except You.

£ - 19)>| - —
The reward is intentionally mentioned in an indefinite and unspecified form, which
powerfully conveys the utmost degree of esteem and divine approval for those who
revere the Messenger iis:f. At the same time, it subtly alludes to the enormity of what
those who raised their voices committed.

v-\
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Indeed, most of those who call out to you (O Prophet) from outside (your) private
quarters have no understanding (of manners).

This verse was revealed as a result of the delegation of Banu Tamim who called out to
the Prophet A5z from behind the rooms of his wives. Their shouting reflected a lack of
proper etiquette.

The wording “your private quarters” is a polite way to describe the houses of the
Prophet ist's wives, showing attention to detail and etiquette even in the Quran's
expression.

The verse uses concise language to avoid unnecessary detail, signaling that the
behaviour of calling out in this way was improper, without explicitly naming or shaming
anyone.

12



/’ >\ Reflect
{D | Do you message/ring people when you know they are busy expecting
~—~ them to respond to you immediately?

Act
/@ Think of someone whose space and time you may not respect fully.
b What can you do differently from today to be more respectful of their
space and time?

e Connection to previous verse: calling out to the Prophet ixt from behind the rooms
involves raising the voice and a breach of proper etiquette, while Allah has commanded
reverence and honour for His Messenger.

e The end of the verse mentions they do not have ‘aql (intellect). This is because a sign of
having intellect is acting with proper etiquette, being considerate of other people's
needs and not having an entitled mindset.

Guided by the Qur'an

The Story of Ibn ‘Abbas (radiy Allahu ‘anhu): After the Prophet st passed away, Ibn ‘Abbas
(radiy Allahu ‘anhu) would go to as many Companions as possible, especially those who
knew the Prophet it longer and learn from them what the Prophet had taught them.
Whenever he heard that someone knew a hadith of the Prophet st which he did not know,
he would go quickly to him and record it down. He would subject whatever he heard to close
scrutiny and check it against other narrations. He would go to as many as thirty Companions
to verify a single matter.

Ibn ‘Abbas (radiy Allahu ‘anhu) described what he once did on hearing that a Companion of
the Prophet il knew a hadith unknown to him:

“I went to him during the time of the afternoon siesta and spread my cloak in front of his
door. The wind blew dust on me (as | sat waiting for him).

If I wished | could have sought his permission to enter and he would certainly have given me
permission. But | preferred to wait on him so that he could be completely refreshed. Coming
out of his house and seeing me in that condition he said: ‘O cousin of the Prophet! What's
the matter with you? If you had sent for me | would have come to you.’

‘I am the one who should come to you, for knowledge is sought, it does not just come,’ |
said. | asked him about the hadith and learnt from him.”

o\
@ I Reflect
\\_//
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How respectful and considerate are we when we want knowledge,
advice or anything else from another human — whether it is our
teachers, scholars and anyone who is doing us a favour?

= z _ a2l
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Had they been patient until you could come out to them, it would have certainly been
better for them. And Allah is All-Forgiving, Most Merciful.

Allah knows what is best for us. Sometimes, we may think we know what's best for us,
however in this verse, Allah is reminding us of the etiquette which is best for us.

This ayah serves as evidence that people must honour and revere their leader. They
should not treat the leader as equal to themselves. They should wait patiently for their
needs to be addressed, and if the leader is at home, they should wait until the leader
comes out to them.

Allah wants us to have the most refined manners and the best character.

fe2 3ot dlls
Allah covers our mistakes, pardons us, and overlooks holding us accountable,
manifesting His vast mercy toward us.

Act

The next time you're in a difficulty, before going to someone for help,
/@ first consider whether you really need someone else’s help or can
b actually figure it out yourself. If you still need help, practise patience and

make du‘a’ instead. After a few hours, reflect on the impact of making
du‘d’ and delaying this need to request for help.

14



Allah is teaching the believers how to behave with the two important forms
of etiquette: through speech (verse 2) and action (verse 1).

Believers are forbidden from putting themselves ahead of God and His
Messenger in speech or action and must obey Allah’s commands while
avoiding His prohibitions.

Allah hears all words and knows all actions and intentions, ensuring
nothing escapes His knowledge.

Raising one's voice above the Prophet il or addressing him casually like
others may nullify one's righteous deeds.

Those who lower their voices before the Prophet sz have had their
hearts tested and purified by God, and they are promised forgiveness and
a great reward.

People calling to the Prophet s from behind the rooms of his wives
often act out of ignorance; patience and proper etiquette would be better,
and God is Forgiving and Merciful.

15



Part 2 (Verses 6-10)
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O believers, if a sinner brings you any news, verify (it) so you do not harm people
unknowingly, becoming regretful for what you have done.

e In this surah, Allah mentions matters in orders of importance. He begins by mentioning
the importance of respecting Allah and His Messenger 2st. He then mentions the
biggest thing which leads to conflict amongst Muslims: listening to the words of a sinner
and relying upon it.

° L;les Fisq refers to turning away from obedience to Allah. It can mean the most serious

form of disobedience, which is disbelief (kufr), or lesser sins. The root meaning of fisq is
“to go out of” or “to deviate from” something. A Fasiq is a sinner.

e Itisincumbent upon believers to verify and investigate news.

e |tis essential to avoid spreading suspicion within the Muslim community. In a Muslim
community, individuals are normally treated as trustworthy, and the information they
bring is considered reliable. A known sinner is treated differently: his information is not
accepted until it is verified.

e This verse is evidence that the report of a truthful person is accepted, the report of a liar
is rejected, and the report of a sinner is suspended; it necessitates verification and
careful scrutiny.

/’ €[§ \, Reflect

/ When you see/hear any news, how often do you verify it?

/‘\ Activity
é:_(?):; What are the consequences of not verifying something you see or hear?
K/ a) On an individual:

b) On families/social circles

c) On society:

16



e If external indicators and evidence arise that point to its truthfulness, then the evidence
of truth is acted upon, regardless of who conveyed the report. This is the correct
approach in dealing with the narration and testimony of a sinner. Many sinners are
truthful in their reports, narrations, and testimonies.

e There are three categories of how people deal with bad news/rumours:

a.

b.

Those who whisper and discuss it among themselves. They backbite and cause the
rumour to spread.

Those who accept such news at face value, internalise it, and then build attitudes
and positions upon it without verification or careful examination.

Those who don't believe bad news or rumours. They ignore it and always think good
of their fellow humans. Where needed or appropriate, they hasten to verify the
report directly with the person about whom it was raised, and do not allow it to brew
in their hearts.

€D\, Reflect
\ / Which category do you fall into now?

/‘\ Activity
@ When you hear bad news or rumours, you should do the following:

a) Assume the best about your fellow Muslim

b) Don't spread the news

c) Ask for evidence only if it is needed and appropriate

d) Forgive and overlook faults

e) Only share the news if verified, with those who need to know to
protect themselves from its harm.

e When you hear bad news or rumours, you should do the following:

a.

©®oo00o

Assume the best about your fellow Muslim

Don't spread the news

Ask for evidence only if it is needed and appropriate

Forgive and overlook faults

Only share the news if verified, with those who need to know to protect themselves
from its harm.

Guided by the Qur'an

Abu Bakr (radiy Allahu ‘anhu) was extremely generous and used to spend his money
supporting the poor. One of the Companions he supported was his cousin, Mistah (radiy
Allahu ‘anhu). In the incident of Ifk, after finding out that Mistah had taken part in slandering
his daughter, AbUu Bakr (radiy Allahu ‘anhu) was very angry with him and decided to stop the
financial support he was providing him.
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However, the revelation came to the Prophet 25t saying: “Do not let the people of virtue and
affluence among you swear to suspend donations to their relatives, the needy, and the
emigrants in the cause of Allah. Let them pardon and forgive. Do you not love to be forgiven
by Allah? And Allah is All-Forgiving, Most Merciful” (24:22).

This addressed Abu Bakr directly. He said: “Yes, by Allah, our Lord, we do wish that Allah
forgives us.” Then he returned to giving Mistah what he had previously been giving him. *

Refer important matters to Allah, His Messenger, and the leaders and scholars: “And when
they hear news of security or fear, they publicise it. Had they referred it to the Messenger or
their authorities, those with sound judgement among them would have validated it. Had it not
been for Allah's grace and mercy, you would have followed Satan—except for a few."” (4:32).
Scholars possess the ability to discern the truth and to assess the benefit or harm of
publicising the news, even after its authenticity is confirmed, or of withholding it.

/' N Reflect

@ | Imagine a friend tells you that your neighbour’s child was caught

- stealing drugs. What would your immediate reaction be, and what would
you do?
How would your reaction now differ based on what you've learnt?

/' N Reflect
@ | Imagine your friend tells you that your colleague was spreading a
~_~ rumour about you. What would your immediate reaction be, and what
would you do?
How would your reaction now differ based on what you've learnt?

Speaking Truth

This verse emphasises the importance of speaking the truth and seeking the truth.
The Prophet dls: said: “Beware of lying, for lying leads to wickedness, and
wickedness leads to the Fire. A person continues to lie and pursues lying until he is
written with Allah as a liar.” ®

e Lyingis: reporting something contrary to what it truly is. This includes mentioning
part of the truth while concealing another part.
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Act
@ Ask Allah to make you from the sadiqin (the truthful). Write it down in

your du‘@’ list.
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And keep in mind that Allah’'s Messenger is (still) in your midst. If he obeys you in
many matters, you will certainly fall into hardship. But Allah has endeared iman to you,
making it appealing in your hearts. And He has made disbelief, rebelliousness, and
disobedience detestable to you. Those are the ones rightly guided.

This verse commands the believers to recognise that they have the Messenger of Allah
Azt amongst them and thus warning them to not inform him of anything untrue, for he is
the Messenger of Allah and is fully aware of what is correct.

Allah is telling the believers to not impose their opinions on the Messenger of Allah 2st.
The latter part of the verse is a motivation to submit to what Allah commands and to
accept the guidance of His Messenger [ rather than seeking to impose one's own
desires.

The Messenger of Allah iis: represents mercy in everything he chooses for them.
What is particularly significant here is that they are reminded that it is Allah who has
willed that they should have all this bounty. It is He who has rid their hearts of all the evil
of unbelief, wrongdoing and sin. It is He who willed that they should follow the right
course, bestowing on them His favours and bounty.

/’ >\ Reflect
@ I How does it make you feel knowing that Allah has chosen you to have
~_~ iman?
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Act
@ What one regular thing will you do from today to thank Allah for the

amazing blessing of iman He has granted you?

Act

Recite this du‘a’ regularly:
7N sz Olpdslls Godndll 53801 U] 555 . ipglé 9 4555 Oladl i) i Gl
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O Allah make our faith beloved to us and beautify it in our hearts and

make hateful to us disbelief, wickedness and disobedience. And make
us of the rightly guided.®
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(This is) a bounty and a blessing from Allah. And Allah is All-Knowing, All-Wise.

The qualities mentioned in the previous verse are all a favour and mercy from Allah. It is

ONLY because of His fadl that you experience iman; don't ever think for one moment
that it comes from you. It is only from Him and He can remove it in an instant.

Act
@ Thank Allah for guidance and Tman. Ask Him to keep you steadfast until

you die.

These two Names of Allah have immense relevance to the prior verses:

® Al-Adab Al-Mufrad 699
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News from a sinful person: When Allah mentions the report of a fasiq (sinful
person), He warns believers not to act hastily or believe it blindly, because it might
cause harm or error. They should not rely on lies, as Allah is fully aware of all things.
Following the Prophet .s:2.: When Allah says, "And know that in your midst is the
Messenger of Allah,” it means the Prophet 2% does not follow people's personal
opinions but follows divine guidance. Allah, being All-Knowing, teaches him, and
being All-Wise, commands him in ways that serve perfect wisdom, so the believers
should follow him unconditionally.

The love of iman: “Allah has endeared iman to you". Allah, in His knowledge and
wisdom, made Tman beloved to the believers, and chose it for those He willed with
perfect wisdom.

Allah's grace: “(This is) a bounty and a blessing from Allah.” Allah, being All-Wise,
distributes goodness and guidance according to what is appropriate and beneficial,
combining His knowledge with mercy and wisdom.

Allah possesses complete knowledge of everything, including full awareness of who are the
righteous and who are the wrongdoers; and who among them are worthy of His bounty and
blessings and who are not. He is also Infinitely Wise, placing everything in its proper and
fitting place, including granting His favour to those who are truly deserving of it.
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And if two groups of believers fight each other, then make peace between them. But if
one of them transgresses against the other, then fight against the transgressing group
until they (are willing to) submit to the rule of Allah. If they do so, then make peace
between both (groups) in all fairness and act justly. Surely Allah loves those who

uphold justice.

In these verses, Allah affirms a very important principle. It is the foundation upon which
the Islamic community is built: unity and brotherhood (ukhuwwah) for the sake of Allah.
The bond of iman and Islam is the strongest and more significant bond because itis a
bond between the servant and their Lord. The bond of faith governs and supersedes
bonds of blood and lineage, and it is eternal: it does not perish after death.

In contrast, bonds of kinship, ethnicity, language, and so on, although numerous, do not
penetrate deeply into hearts or souls. These bonds are largely incidental and not
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chosen; a person is born in a particular land, of a particular race and family, and learns a
particular language. Even if these bonds endure in this life, they may lead to enmity and

separation in the Hereafter. As Allah says: “Close friends will be enemies to one another
on that Day, except the righteous” (43:67).

/v N Reflect

@ | Find someone in your community who is not your relative, friend or from

~_~ the same background as you. Form a friendship with them, simply
because you are both united by Tman.

Link to the previous verse: Allah warned the believers in the previous verse about news
coming from a sinful or corrupt person. Here, He indicates what should be done if harm
arises from it, as a corrective measure for what might be missed. Al-BigaT explained:
When backbiting or spreading false and blameworthy news occurs, it may lead to
discord and even fighting. Allah, al Hakim (The Wise) and Al-‘Alim (The All-Knowing)
does not mention a cause without indicating the remedy, and He does not prohibit
something except for those inclined toward it by nature or habit. Thus, He provides
guidance on how to prevent false news which may be the cause of fighting: by
reconciliation between the conflicting groups.

Allah did not say "if two factions” (firgatan) fight. Rather He said a "ta'ifah” (group),
which is smaller than a “firga" (faction), highlighting that even a small division among
believers requires attention.

Why does Allah use “if one of them transgresses” , implying rarity, when in reality,
conflicts among Muslim groups are often frequent ? “If" indicates that fighting should be
rare. Its purpose is to teach that such disputes should not be the norm; the ideal is that
believers should not fight among themselves, and reconciliation should be pursued
whenever such rare conflicts occur.

Allah did not command fighting the transgressing group from the outset; rather,
reconciliation is commanded first. Only if one group persists in transgression after
attempts at reconciliation, it may be fought.

The verse also indicates the obligation to support the oppressed, since fighting is only
justified when necessary and commanded.

The verse uses the present tense verb “tabghi” (& - “transgresses”) to indicate that
fighting is only allowed while the aggression continues. Once the aggressor ceases or
repents, fighting becomes prohibited.
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If they do so, then make peace between both (groups) in all fairness and act justly. Surely
Allah loves those who uphold justice.

Allah is highlighting the importance of mediating with justice without any oppression or
favouritism. Disputes often generate personal feelings, resentment, or partiality among
those who mediate. This command reminds the mediators not to let their own
preferences, alliances, or grudges influence their judgment. Justice must remain the
guiding principle, and reconciliation should not turn into favouritism or oppression.
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° |9Jau.19| - act justly.

o "Reconcile between them with justice” (,__J:\s'z‘jl_;v Lagiss lg&LéE) applies to a specific
situation. To generalise and emphasise the application of fairness in all matters,
Allah adds: "and act equitably” (Igﬁgﬁéié). This instruction extends the principle of

justice to every issue, ensuring that the mediator pursues the highest degree of
fairness and integrity in all actions and circumstances.
o Since exercising true justice when mediating is often challenging for the human

heart, given the grudges and biases one might carry, Allah commands: “wa-aqsitu”.
This is to emphasise the importance of implementing the highest form of justice
without oppression or partiality, not only in reconciliation but in all dealings.

° Q,kwmdl G all :,l - Surely Allah loves those who uphold justice.

The Prophet st said: “Indeed, the just (al-mugsitin) will be on elevated pulpits of light with
Allah, on the right side of the Most Merciful, those who act with justice in their judgements,
toward their families, and over those under their authority."”

/ ﬂj \l Reflect

/ Why do you think ‘those who are just' will have such a high status?

/’ >\ Reflect
€D | How just are you in situations of conflict? Do you sway towards
~—~ someone's point of view just because they are your friend/relative?

e If a believer wrongs you, you are still required to reconcile with them and be loyal
towards them because injustice does not break the bond of iman.

Act
@ In your journal, write down five qualities that Allah says He loves in the

Qur'an. Make du‘a’ to Allah to grant you those five qualities.

a balllg (5379) Jluillg (1827) @luse dys & ysxill”
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The believers are but one brotherhood, so make peace between your brothers. And
be mindful of Allah so you may be shown mercy.

e Believers are described as brothers, even in the midst of conflict and rebellion; and
there is a duty to reconcile them. Conversely, neglecting the rights of believers is a
major barrier to receiving mercy.

e Fulfilling the rights of fellow believers and having God-consciousness (taqwa) leads
to Allah's mercy.

e This verse indicates that reconciliation is among the greatest acts of obedience and
one of the most serious commitments in the din.

e The Prophet 2zt said: “Do not hate one another, do not envy one another, do not turn
your backs on one another, and be, as servants of Allah, brothers. It is not permissible
for a Muslim to abandon his brother for more than three days.”®

e ‘Abdullah b. ‘Umar reported: The Messenger of Allah A5 said, “The Muslim is the
brother of another Muslim. He does not wrong him, nor surrender him. Whoever
fulfills the needs of his brother, Allah will fulfill his needs. Whoever relieves a Muslim
from distress, Allah will relieve him from distress on the Day of Resurrection. Whoever
covers the faults of a Muslim, Allah will cover his faults on the Day of Resurrection."®

e A Muslim’'s duty toward his brother is to remove all animosity and replace it with
affection and love, because true brotherhood cannot coexist with hatred, enmity, or
malice.

e The core message of this is that love, peace, cooperation and unity are the essential
characteristics of a Muslim community. Conflict and fighting are exceptions that must
be dealt with as soon as they occur in order to bring about reconciliation and peace.

Act

/\ If two of your fellow believers have fallen out, make an active effort to

@ reconcile between them. Don't think it's not your responsibility. It is the
duty of every believer to help create a harmonious society without
animosity.
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Allah commands His believing servants to verify any news that comes
from a fasiq (a sinful person), so that they do not harm others unknowingly
or make mistakes by believing it without careful checking, which they
might later regret.

He also reminds the Companions of the Prophet il that the Messenger
of Allah is among them. Even if he were to follow their opinions in many
matters, they would fall into hardship and difficulty. But Allah has made
faith beloved to their hearts, and made disbelief, sin, and wrongdoing
hateful to them. They should be grateful to Allah for this, and not try to
precede Allah or His Messenger in decision-making.

Allah commands His believing servants to reconcile between two factions
of believers who have fought. If one of the factions refuses reconciliation
while the other agrees, then the faction that refuses and transgresses
should be fought until it returns to Allah's law. If it returns, reconciliation
should be made justly, and judgment should be executed with truth and
fairness, for Allah loves those who act with justice.

Believers are brothers in iman, so reconciliation must be carried out
between both believing factions if they engage in conflict, and
God-consciousness should be observed, that they may receive His mercy.
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Part 3 (Verses 11-13)
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O believers! Do not let some (men) ridicule others, they may be better than them, nor
let (some) women ridicule other women, they may be better than them. Do not defame
one another, nor call each other by offensive nicknames. How evil it is to act
rebelliously after having iman! And whoever does not repent, it is they who are the
wrongdoers.

e |[slam establishes human society in the light of Qur'anic guidance, a guidance that
upholds a high standard of manners. Every individual in this society has personal
integrity that must not be compromised, as it forms part of the integrity of the whole
community. To slander anyone is to slander oneself, because the whole community is a
single entity and its integrity is one.

e The bad attributes mentioned in the next few verses all destroy the bond between
believers. This is why Allah warns us so strongly against them.

e The fact that these verses address the believers indicate that the commands are part of
the obligations of faith. To ignore these commands or violate them are signs of
deficiency in faith.

e Don't ridicule (35 3):

o The person being ridiculed may actually be better in the sight of Allah than the one
mocking. People can only see outward appearances and have no knowledge of
hidden realities. What truly matters to Allah is the sincerity of the heart, piety, and
the purity of intentions. Therefore, no one should mock someone who appears poor,
has a physical disability, or has any apparent flaw, because that person may be
more sincere, righteous, or pious in the sight of Allah. Mockery in such cases leads
one to injustice as one belittles someone whom Allah honours, and underestimates
someone whom Allah has elevated.
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/’ >\ Reflect
\@/l What causes people to ridicule others? What impact does ridiculing
~—~ others have on the perpetrator, the victim and society?

o Allah uses the plural words in ‘gawm’ and ‘nisa’ to show that:
m  Mockery doesn't happen alone and often involves others laughing, encouraging,
enjoying it or not stopping it, and they all share in the sin.
m Even if it starts with one person, it quickly turns into group behaviour, especially
in gatherings/online.

Guided by the Qur'an

One time, the wife of the Prophet sz, ‘Alishah (radiy Allahu ‘anhu) said to the Prophet ss:
"O Messenger of Allah, Safiyyah is a woman who is..." and she used her hand to indicate
that Safiyyah is short, belittling her. Upon seeing this, the Prophet s said: “You have said a
statement which, if it were mixed in with the water of the sea, it would pollute it" (Tirmidhi).

/' ﬂj \l Reflect

/ What other actions (other than speech) could be regarded as ridicule?

/'\ Act
@ If you are in the presence of someone ridiculing someone else, remind

them gently of the impact of their actions.

e Do not defame/criticise: wise people find faults in themselves instead of finding it in
other people. The phrase ‘anfusakum - yourselves' has been used to emphasise that if
you criticise another believer, it is as though you are criticising yourself as all believers
are like one body and structure.

e Ridiculing others comes from thinking you are better because of a quality Allah has
given you i.e. kibr (pride). This verse goes to the root of the issue and reminds you that
the person you are ridiculing may actually be better than you, in the sight of Allah.

e Do not call someone by a name they dislike.

e Do not look down on other people. This can be subtle too: by the way you greet them,
the tone you use, the expectations you have of them or what you don't do that you
would normally do (e.g. smile)

e How evil itis to act rebelliously after having faith: belief and action are closely
interconnected. Faith requires action!
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And whoever does not repent, it is they who are the wrongdoers.

e A believer will slip. However, they are required to:
o Turn to Allah in sincere repentance.
o Make amends for any rights of their fellow Muslim that were wronged, by seeking
forgiveness (if it's not likely to cause more harm), praising them, and compensating
for past slander or belittlement.

° Qg&LﬁlI: You are wronging yourself on two fronts:

o Wronging people by transgressing against them
o Wronging yourself by accepting punishment in the Hereafter despite being able to
give up these actions

Act
@ Repent from your sins on a daily basis so that you don’t meet Allah in a

state of being from amongst the wrongdoers.
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O believers! Avoid many suspicions: indeed, some suspicions are sinful. And do not
spy, hor backbite one another. Would any of you like to eat the flesh of their dead
brother? You would despise that! And fear Allah. Surely Allah is the Accepter of
Repentance, Most Merciful.

e Do not have false suspicions:
o The root of all evil actions stem from the heart. Having false suspicions is the
catalyst to the following two prohibitions in the verse: spying and backbiting.
o The command in this verse is to avoid much suspicion, thus it is understood that
suspicions are not few, rather they occur frequently.
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&

>\ Reflect
€D I What can false suspicions lead to? Have you ever made a false
— assumption/suspicion about someone, and what was its consequence?

Act

them, instead of acting on the suspicion or letting it linger in your heart.
A few days later, reflect on how you feel.

O The next time you have a false suspicion about someone, make du‘a’ for

Act
@ The next time you have any bad thoughts, replace it with a good thought

about Allah. Transform your vices into good actions.

e Do not spy:

o

Ibn ‘Abbas (radiy Allahu ‘anhu) said it means following the faults or private matters of
people, and al-Awza' said it includes listening to people’s private conversations
against their will.

The Messenger of Allah it ascended the pulpit and called out in a loud voice: “O
group of people who have embraced Islam with their tongues but whose faith has
not yet reached their hearts: do not harm the Muslims, do not insult them, and do
not follow their faults. For whoever follows the faults of his Muslim brother, Allah will
follow his faults, and whoever Allah follows, He will expose, even in the depths of his
travel bag.”

Al-Ghazali: The meaning of spying (tajassus) is that one does not leave God's
servants under God'’s protection; rather, one seeks to uncover and violate their
concealment, so that what would have been safer for the heart to keep hidden,
becomes exposed.

A scholar said: "l reflected on the verse in Surah al-Hujurat, and it appeared to me
that the placement of the prohibition on spying (tajassus) between the prohibition of
evil suspicion (su’ al-zann) and the prohibition of backbiting (ghibah) carries an
important meaning. This is because spying combines multiple vices, the most
important of which are evil suspicion, following faults, and backbiting. Spying first
arises from evil suspicion; then, after suspicion emerges, one begins spying and
uncovering faults; after that, the spy reports what he has seen or heard (i.e.
ghibah).”
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Guided by the Qur'an

A man was brought to Ibn Mas‘td (radiy Allahu ‘anhu) and it was said, “This man was found
with wine dripping from his beard!"” Ibn Mas‘ud said, “Verily, we have been prohibited from
spying, but if he shows it to us publicly, we will hold him accountable."

e Do not backbite:

o As a believer, you are obliged to protect the honour of your fellow believer. Do not
speak about them in their absence in a way they would dislike.

o The Prophet 25t said: "Do you know what backbiting is?” They said: “Allah and His
Messenger know best.” He said: “Mentioning your brother in a way he dislikes.”
Someone asked: “What if what | say about my brother is true?” He said: “If it is true,
then you have backbitten him; if it is not true, then you have slandered him.""

o Brotherhood requires mutual support and defense, but the backbiter does the
opposite of what brotherhood demands by engaging in blame, fault-finding, and
slander.

o Allah provides us with powerful imagery of a repulsive act: eating the flesh of your
dead brother. Since a person's honour is more noble than their body, if it is
unacceptable for a rational person to eat someone else’s flesh, then it is even more
unacceptable to violate their honour.

o The word “dead"” (maytan) points to the removal of the misconception that speaking
about someone badly to his face is forbidden because it causes pain, whereas
backbiting does not cause pain since the person is unaware of it. Allah clarifies this
by saying that eating the flesh of one's brother while he is dead also does not cause
him pain, yet it remains extremely repugnant. This is because if he were aware of it,
it would cause him pain, just as the deceased person would be harmed if he could
feel his flesh being eaten.

o ‘Umar (radiy Allahu ‘anhu) said: cladw 618 all 53 @Saleg wcls w18 Lol )39 @SLI - Beware of

talking about people, for it is a disease. And hold fast to the remembrance of Allah,
foritis a cure.

/’ >\ Reflect
@/l Do you enjoy looking into people’s private business and spying on them?
~—~ Why do you think that is?

faz I35l ) I 1555

e Tagwa can be achieved after committing a sin, through repentance. Likewise, tagwa can
also be a preemptive state, so Allah's mercy encompasses all who have taqwa, as He is
Most Merciful.
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Allah is telling us to repent again as He knows we will fall short. The attributes of Allah
mentioned here highlight:
o The abundance of those who repent and are forgiven by Allah
o No sin committed by a sinner is beyond forgiveness when repented from
o Allahis fully capable of accepting repentance and completely wiping a person'’s
slate clean, out of His vast generosity and mercy, restoring them to the state of
someone who never committed the sin.

The structure of the verse is amazing: suspicion leads to spying which leads to backbiting,
because if a person suspects something about his brother, he may spy, and if he spies, he

then backbites.

People have their freedoms, sanctities, and dignity, which must never be violated in any
form, nor touched under any circumstances. In a lofty and noble Islamic society, people feel
safe about themselves, their secrets, their private matters and within their homes and
society; and no justification can be accepted for violating the sanctity of individuals, secrets,
private matters or homes.

-
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O humanity! Indeed, We created you from a male and a female, and made you into
peoples and tribes so that you may know one another. Surely the most noble of you in
the sight of Allah is the most righteous among you. Allah is truly All-Knowing,
All-Aware.

Link to the previous verse: True brotherhood and unity are built on faith and piety, not on
social rank or family lineage.

Male and female: everyone is equal in their origin. We were all created from a male and a
female, and this should be the strongest deterrent against boasting about lineage or
treating others as though they are beneath you.

The purpose of different tribes and nations is for us to understand each other and build
relationships with each other; it is not to air superiority over others or ridicule them.
Islam has fought ignorant fanaticism in all its forms and shapes. This is to establish its
world system under Allah’'s banner alone. In Islam, banners of nationality and race have
neither place nor value.

The Prophet st said: “Indeed, Allah has removed from you the pride of the pre-Islamic
ignorance and boasting about one's ancestors. A believer is pious, and a sinner is
wretched. You are all the children of Adam, and Adam was created from clay.""
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e Allah is the one who created you and made you; this proves there is no justification for
boasting as this was not through your own effort or power so how can you take pride in
something which you had no part in?

Guided by the Qur'an

‘Abdullah b. Mas‘td (radiy Allahu ‘anhu) had small shins. Once, he was harvesting toothsticks
from an Arak tree. The wind blew and made him fall over, so people laughed at him. The
Messenger of Allah iz said, "What are you laughing at?” They said, “O Prophet of Allah, he
has tiny shins!” The Prophet said, “By the One in whose hand is my soul, they will both be
heavier on the Scale than the mountain of Uhud.”

KR PIEot i

e True excellence and honour are determined by righteousness and taqwa, not by worldly
status, tribe, or family.

e This is also a reminder to purify our intentions, knowing that Allah knows what is in our
hearts and will hold us accountable for it.

/ aj \l Reflect

/ How do you measure people's worth?

/v N Reflect

€D | Which ethnic background are you from? Do you believe some ethnicities

NG are better than others? What is that hierarchy in your mind? Be honest.
And where has this come from? Is it from suspicion, assumptions, pride
or something else? What active steps are you going to take to wipe
them?

/\ Activity
@ 1. Why is pride so harmful?

2. What causes pride?
3. What are the symptoms of pride?
4. What are the cures for pride?

sl gy 533 8 oyl mamaa Ciaaal) oSa Ladla Ja 30,V Gl Caadl) 7/99 ™

32



N Reflect
€D | Imagine you are waiting in the playground at school to pick up your
L child. Are you more likely to help or say salam/talk or be friendly to a
parent who is the same ethnicity to you or dresses like you, than
someone from a totally different ethnicity?

Allah forbids His believing servants from mocking or ridiculing other
believers.

He also forbids us from insulting or calling each other by offensive names.
He commands His servants to avoid excessive suspicion, spying on one
another and backbiting. Allah concludes by commanding
God-consciousness, reminding that He is Most Forgiving, Most Merciful.
Allah addresses all of humanity, explaining that He created them and made
them into nations and tribes so that they may know one another. He declares
that the most honoured among them in His sight is the most God-conscious,
for He is All-Knowing and All-Aware.
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Part 4 (Verses 14-18)
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(Some of) the nomadic Arabs say, “We believe.” Say, (O Prophet,) “You have not
believed. But say, ‘'We have submitted,’ for iman has not yet entered your hearts.
But if you obey Allah and His Messenger, He will not diminish anything from (the
reward of’) your deeds. Allah is truly All-Forgiving, Most Merciful.”

e These verses were revealed in relation to the Bedouins of the Asad tribe who, as soon as
they accepted Islam, boasted saying, “We believe.” They even counted this as a favour
they performed for the Prophet 5. They said to him: “Messenger of God! We have
become Muslims. Other Arabs have fought you, but we have not.” God wanted to show
them the truth of what was in their hearts when they said this, stating that they only
embraced islam, while the reality of iman had not touched their hearts.

e Once again, Allah highlights the central role of our hearts. Iman resides in our hearts.
Our physical actions do not mean anything if they are not accompanied by the actions of
the heart.

e A Mu’'min holds a higher status than a Muslim.

o Islam: Submitting to Allah and disassociating from shirk.

o Iman: Declaration by the tongue, the belief in the heart, and the action by the limbs;
it increases with obedience and decreases with disobedience.

e Allah is truly All-Forgiving, Most Merciful:

o Allah is quick to grant forgiveness and bestow His mercy. He accepts from His
servant the first step and rewards him for submission and obedience while waiting
until faith settles in his heart

o Allah forgives our sins, conceals them and doesn't hold us accountable for them.
From His mercy, He accepts our repentance and honours us with His blessings.

/’ >\ Reflect
\@/l When you perform other acts of worship, are you aware of the actions
~—~ of the heart? Do you focus only on the outward ritual?
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Act

@ Make a firm intention this year to study or read a book on the actions

and diseases of the heart.
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The (true) believers are only those who believe in Allah and His
Messenger—never doubting—and strive with their wealth and their lives in the
cause of Allah. They are the ones true in faith.

This verse mentions 3 signs of true faith:

o Belief without doubt

o Sacrificing your wealth to seek Allah’s pleasure alone
o Sacrificing your life to seek Allah’s pleasure alone

Al-Hasan said: “Iman is not by wishful thinking or outward appearance, but what settles

firmly in the heart and is confirmed by deeds."”

When the heart tastes the sweetness of faith, feels secure in it, and remains firm upon it,

it urges the believer to manifest this truth through their actions, influencing their
surroundings and the realities of life.

Belief without doubt

N
/{D \ Reflect
\ A/ Do you have doubts in your faith? What causes these doubts?
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Act

@ Building yaqin (certainty in faith) is the way to dispel doubts. What one

thing will you do from today to build your yaqin and iman? (You may use
verses 2-4 of Sarah al-Anfal to help you).”

Act
@ What one thing will you do today to encourage young people to have

yaqin in Allah and His Messenger?

e Doubts in faith usually emerge when you are going through a trial. However, trials
are a key aspect of our faith. Allah reminds us of something powerful in Strah
al-‘Ankabut: "Do people think once they say, “"We believe,” that they will be left
without being put to the test?” (29:2).

N
@\l Reflect
\ N/ What are the effects of having strong faith and yaqin?

e Peace of heart, guidance and success in the world and Hereafter, detachment from
the world, patience during trials, not being influenced by fear or intimidation,
contentment with Allah's decree, increased tawakkul, courage in facing
fears/enemies, steadfastness in faith.

2. Sacrificing your wealth
e The verse doesn't say ‘spending’ in the path of Allah. It has specifically used the

word striving or sacrificing wealth. This is because spending or donating is easy for
many, however true sacrifice requires struggle and breaking of desires.

/@ Act

b Give when it is uncomfortable. Give when you have close to nothing.
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3. Sacrificing your lives in the path of Allah

e This is the ultimate test of faith. Our lives are what is most dearest to us. The person
who sacrifices their life for the sake of Allah displays the highest level of iman in
Allah.

e Mentioning jihad and charity with wealth and self is not meant to be exhaustive.
Allah has highlighted the most difficult acts for the soul — fighting in battle where
the soul is at risk and spending wealth which one naturally loves — to emphasise
that all other rituals (prayer, fasting, hajj, zakah, and all divine laws) are even easier
and more within reach.

e This verse also emphasises that only one whose Tman has deeply penetrated the
heart will reach this level of sacrifice of self and wealth solely for the pleasure of
Allah, without seeking worldly benefit.

Speak truthfully, and let your words and actions correspond to the reality of
your heart.
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Say, ‘Do you presume to teach Allah about your religion, when Allah knows

whatever is in the heavens and whatever is on the earth? And Allah has
knowledge of all things."”

e The human being may profess to have knowledge, yet he neither knows nor
understands himself or his feelings.

e Allah is rebuking the bedouins in this verse as they were making an effort to convince
the Prophet of the sincerity of their faith, despite Allah knowing the contrary, which
amounts to an attempt to convince Allah Himself: a clear sign of their hypocrisy and lack
of true faith.

e Our1man should be purely for Allah. The bedouins displayed their faith to Muslims and
not sincerely to Allah, so it is not accepted from them.
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/@ Act

b Take a moment to sincerely renew your faith to Allah.

e The verse ends with a reminder and reinforcement that nothing is hidden from Him. They
cannot deceive Allah, as He knows all that is unseen in the heavens and earth.
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They regard their acceptance of Islam as a favour to you. Tell (them, O Prophet),

"Do not regard your Islam as a favour to me. Rather, it is Allah Who has done you
a favour by guiding you to the faith, if (indeed) you are faithful.

e Having explained the true nature of faith, the strah then addresses the Prophet %,
referring to those Bedouins and how they asserted that they had done the Prophet
Azt a favour by accepting Islam. This very action is clear evidence that the nature of
faith had not yet penetrated their hearts.

/’ >\ Reflect
@ I Write down all the blessings you have been granted because of faith,
— both on a societal and individual level.

/v N Reflect
@ | Do you ever say or act like you are doing a favour to Allah or to Islamic
~_~ institutions or to the ummah when you donate, or give your time or
attend a course/class? Rather, you should be eternally grateful to Allah
and to the poor or to the ones running the institutions that they gave you
the opportunity to serve/give.
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Act

@ If Allah grants you the blessing to do good, thank Him and never

attribute it to yourself, as it is truly a blessing from Him alone, and He
can withdraw it at any moment.

e Iman is the supreme favour Allah grants to any of His servants on earth. It gives:

o A broader vision of the universe, how it relates to us, and our role in it;

o An accurate criterion with which to know the essence of values, people and events;

o A warm, interactive relationship with God who has created us and the universe;

o A feeling that we are honoured and that we are fulfilling an important role to please
God and to bring goodness to this universe and to all who live in it;

o He can do many things, initiate great events, influence and be influenced by all
around him, and can derive strength from the Supreme Power that created him as
well as all forces and powers in the universe. That is the Power that never weakens,
shrinks or disappears.

o They have true answers to their questions: Where have they come from, and why?
Where are they going, and what will they find there? They know that they are in this
life for a particular purpose, and that whatever happens to them serves to bring
about that purpose. They know that this life is the testing ground for the life to come;
that they will be accountable for every action they do, major or minor, and that they
have not been created in vain, will not be abandoned or left to travel alone. When we
have such knowledge, all worries, doubts and feelings of insecurity disappear.

“Iman is a great motivating force. When it is settled in a person’s heart, it begins
to work, fulfil itself and bring about perfect harmony between its inner image and
its appearance. It takes control over all human motivations and harnesses them
along the way. This is the secret of the strength of faith in the human soul and the
power one gains through faith. It is the secret underlying the miracles faith has
achieved in this world, and continues to achieve every day: miracles that change
the whole appearance of life from one day to another. It is faith that motivates
both the individual and the community to sacrifice their lives on earth in order to
gain success in the greater and everlasting life to come. Furthermore, it is faith
that gives an ordinary individual, with little or no support, the means to stand up
to oppressive forces and to both temptation and persecution. All these forces are
easily vanquished when they face the motivating power of faith in the heart of a
single believer. It is not the individual that achieves success over all these forces;
it is the great power that derives from the spirit of faith which is akin to a
powerfully flowing and inexhaustible spring.” (In the Shade of the Qur’'an)

39



s . o5 JE° . s yce. -3 &
$1A} Hslas Loy juuad dllly o)3ls Wiglawull s alaj alll §)

Surely Allah knows the unseen of the heavens and earth. And Allah is All-Seeing

of what you do."”

“Inna" (&) is to emphasise the certainty of the news, because they were in a state of
denying that Allah knows the unseen. They lied to the Prophet s, even though they
knew he was sent by Allah, so their lying to him was like lying to Allah Himself.

The surah concludes with: “Indeed, Allah knows the unseen of the heavens and the
earth, and Allah is All-Seeing of what you do”, linking it with the beginning of the
surah: “Do not put yourselves before Allah and His Messenger, and fear Allah.”
Nothing is hidden from Him, neither secrets in private nor deeds in public, so beware
of everything you do.

The secret to developing tagwa is in this verse. Once you internalise that Allah is
aware of absolutely everything, you will be aware of your actions, statements and
thoughts.

e The Bedouins came to the Prophet izt claiming ‘We believe'. Allah
commanded the Prophet i to tell them that they have not yet truly
believed but have ‘submitted”: full and complete Tman had not entered their
hearts.

e Allah then guides them to what perfects their faith and clarifies the
qualities of the true believers: those who believe in Allah and His
Messenger without doubts, and spend their wealth and lives for the sake
of Allah.

e Allah is Aware of everything.

Allah reminds us that we are not doing Him or the faith any favours by
accepting and believing; instead, our faith is a favour He has granted us.

e Once again, Allah reminds us that He is All-Seeing and All-Aware of
everything we do.
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Overall Surah Reflection

What did you learn about Allah from this surah?

What are the key messages from this strah?

Which verse stood out to you the most in this strah?

How will this surah transform the way you live your life? What 3 things will you
do differently from today?

AN
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